
“The Grace of Love” 
(Matthew 22:36-40)   

 
 
 

I.  Introduction.   
A.  Orientation.   

1.  Edwards has been arguing that believers have something entirely different in 
their hearts than unbelievers.   
a.  It’s not that they have something more of the same kind.   
b.  But something wholly different in nature:  Believers have the Spirit of God, 

while unbelievers have nothing of the Spirit.   
c.  As we saw this morning, unbelievers may have something of the common 

work of the Spirit, but nothing of His saving work.   
 

2.  From this, he drew two conclusions:   
a.  Since unbelievers have nothing of the Spirit, it is impossible for them to 

convert themselves – they are completely and totally depraved/wicked/evil – 
only God can convert them.   

b.  His second conclusion was that when God does convert by His sovereign 
power, that conversion must take place in a moment – one is either spiritually 
alive or spiritually dead:  there is nothing in between.   

c.  God has ordained that it be this way so that He receives all the glory for the 
conversion of lost sinners and the salvation of their souls.   

 
B.  Preview.   

1.  Edwards goes on now to tell us more of what the nature is of this divine 
principle in the soul that is so different than what we have come into the world 
with (presuming we come into it unconverted):   
a.  First, he will argue that it is only one principle and not many.   
b.  Second, that it is a principle of divine love towards God.   
 

2.  Let’s consider these for a few moments.   
a.  To see how simple divine grace is.   
b.  To see what it is in its essence.   
c.  And to see whether or not we actually have this grace in our own souls.   

 
II.  Sermon.   

A.  The first thing he notes is that whatever this principle is, it is only one principle in 
the heart:  “That that saving grace that is in the hearts of the saints, that within 
them which is above nature, and entirely distinguishes them from all unconverted 
men, is radically but one — i.e., however various its exercises are, yet it is but one 
in its root; it is one individual principle in the heart.”   
1.  We often speak of the various fruits of the Spirit as though they were different 

principles of holiness, such as repentance, humility, resignation to the will of 
God, thankfulness, etc.   
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a.  But we are wrong if we think they arise from different sources or principles 
in the heart.   

b.  They all flow from the same fountain, and are different fruits of the same 
thing.   

c.  They are simply called by different names in relation to their objects and 
circumstances in which they are exercised or used.   

d.  There is only “one holy principle in the heart that is the essence and sum of 
all grace, the root and source of all holy acts of every kind, and the fountain 
of every good stream, into which all Christian virtues may ultimately be 
resolved, and in which all duty and holiness is fulfilled.”   

 
2.  How do we know this is true?   

a.  When Jesus spoke to the Samaritan woman of the water He would give, He 
spoke of one water springing up as one well in the soul (John 4:14), not as 
many fountains.   

b.  When John speaks of the seed of God that abides in believers, giving them 
the power to live a godly life, he speaks of one seed and not many (1 John 
3:9).   

c.  There was only one simple and pure oil in the vessel that was used for the 
holy anointing.   

d.  Everything that takes place at conversion is done by one individual work of 
the Spirit in the soul.  These graces are not simply connected to one another, 
so that each helps or promotes the other; one is implied in the other.  They all 
share the same nature.   

 
B.  What is that principle or nature?   

1.  It is a principle of divine love.   
a.  We know this, because this principle fulfills in us the Law of God (Rom. 

8:4), and Scripture tells us it is love that fulfills the Law.   
(i)  All that God requires of us –whether duties of the heart or action – is 

governed by the commandments.   
(ii)  Christ tells us that the loving God and our neighbor is the fulfillment of 

the Law and the Prophets, or the whole Old Testament Scripture (Matt. 
22:36-40; Cf. Luke 10:25-28).   

(iii)  James teaches us the same thing:  “If, however, you are fulfilling the 
royal law according to the Scripture, ‘You shall love your neighbor as 
yourself,’ you are doing well.  But if you show partiality, you are 
committing sin and are convicted by the law as transgressors” (2:8-9).   

(iv)  Scripture teaches us that all duty is comprehended in love, and in 
nothing else.  “This argument does fully and irrefragably prove that all 
grace, and every Christian disposition and habit of mind and heart, 
especially as to that which is primarily holy and divine in it, does 
summarily consist in divine love, and may be resolved into it: however, 
with respect to its kinds and manner of exercise and its appendages, it may 
be diversified. For certainly there is no duty of heart, or due disposition of 
mind, but what is included in the “Law and the Prophets,” and is required 
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by some precept of that law and rule which he has given mankind to walk 
by. But yet the Scripture affords us other evidences of the truth of this.”   

 
b.  Second, “The apostle speaks of divine love as that which is the essence of all 

Christianity in the 13th chapter of the 1st Epistle to the Corinthians (1 Cor. 
13:1).”   
(i)  Here, Paul compares the gifts of the Spirit with the grace of the Spirit.   

(a)  In chapter 12, he speaks of the different gifts of the Spirit, but then 
ends by telling them there was a more excellent way.  That way is love, 
which when compared with the spiritual gifts, is shown to be better 
because it distinguishes those who are true Christians from those who 
aren’t.   

(b)  Love, in this chapter then, is the same as saving grace in the heart.  
Paul speaks of it as the most excellent and necessary thing of all, 
without which all the greatest gifts and sacrifices mean nothing.   

(c)  “If a man does all these things here spoken, makes such glorious 
prophecies, has such knowledge, such faith, and speaks so excellently, 
and performs such excellent external acts, and does such great things in 
religion as giving all his goods to the poor and giving his body to be 
burned, what is wanting but one thing?  The very quintessence of all 
religion, the very thing wherein lies summarily the sincerity, 
spirituality, and divinity of religion. And that, the apostle teaches us, is 
love.”   

 
(ii)  Paul goes on in this chapter to show us how love summarizes all that is 

good.   
(a)  “Love is patient, love is kind and is not jealous; love does not brag 

and is not arrogant, does not act unbecomingly; it does not seek its 
own, is not provoked, does not take into account a wrong suffered, does 
not rejoice in unrighteousness, but rejoices with the truth; bears all 
things, believes all things, hopes all things, endures all things” (vv. 4-
7).   

(b)  “Thus the apostle does not only represent love or charity as the most 
excellent thing in Christianity, and as the quintessence, life and soul of 
all religion, but as that which virtually comprehends all holy virtues 
and exercises.”   

 
(iii)  And because love is this principle in the soul, when we as believers 

finally attain to perfection in heaven, and when the love we have here will 
lose its many names relative to our imperfect state and circumstances here, 
it will still remain.   
(a)  “Love never fails . . . when the perfect comes, the partial will be done 

away” (vv. 8, 10).   
(b)  This is the same love Jesus spoke of as what fulfills the Law.  “It must 

be because Charity is the quintessence and soul of all duty and all good 
in the heart that the apostle says that it is ‘the end of the 
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commandments,’ for doubtless the main end of the commandment is to 
promote that which is most essential in religion and constituent of 
holiness.”   

 
(iv)  The divine principle that we as Christians possess is one and not many.   
(v)  It is love, that which fulfills the Law and that without which whatever we 

do for God is worthless.   
 

c.  Finally, Edwards goes on to show that this is not only biblical, but 
reasonable.   
(i)  First, “Reason testifies that divine love is so essential in religion that all 

religion is but hypocrisy and a “vain show” without it.”   
(a)  What is religion, except to express love to the Divine Being and to 

show Him that love in our actions?   
(b)  If there is no love in our hearts toward God, then all we do, whether in 

word or deed is hypocritical and has no value in His eyes.   
(c)  Without love there can’t be any true honor or sincere praise to God.   
(d)  Without love, there can’t be heart felt obedience to God.   
(e)  The fear of God without love would be no different than the fear of 

devils, “and all that outward respect and obedience, all that resignation, 
that repentance and sorrow for sin, that, form in religion, that outward 
devotion that is performed merely from such a fear without love, is all 
of it a practical lie, as in Psa. 66:3.”  “How awesome are Your works!  
Because of the greatness of Your power Your enemies will give 
feigned obedience to You.”  Feigned obedience is pretended obedience:  
they only pretend to love Him, while they still hate Him.  It is nothing 
more than a lie.   

(f)  The demons would do all that men have done in religion and more if 
they could gain the same thing man could gain, even though they would 
be just as much as devils as before.  “The devil once seemed to be 
religious from fear of torment: Luke 8:28.  ‘When he saw Jesus, he 
cried out, and fell down before him, and with a loud voice said, What 
have I to do with thee, Jesus, thou Son of God Most High?  I beseech 
thee, torment me not.’  Here is external worship.  The devil is religious; 
he prays — he prays in a humble posture; he falls down before Christ, 
he lies prostrate; he prays earnestly, he cries with a loud voice; he uses 
humble expressions — ‘I beseech thee, torment me not;’ he uses 
respectful, honorable, adoring expressions — ‘Jesus, Thou Son of God 
Most High.’  Nothing was wanting but love.”   

(g)  Would we accept the service of others under our authority if we could 
see that their service has no respect in it?  Would the father accept his 
child’s obedience if he knew it was only from fear or the desire for a 
larger inheritance when he is dead, rather than from genuine love and 
respect?  Would a husband delight in his wife’s show of respect or 
affection if he knew it really arose from other considerations?   
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(h)  If God is to accept our worship and service, they must flow from love, 
both to God and man.   

(i)  “If duties towards men are to be accepted of God as a part of religion 
and the service of the Divine Being, they must be performed not only 
with a hearty love to men, but that love must flow from regard to him.”   

 
(ii)  Second, “Reason shows that all good dispositions and duties are wholly 

comprehended in, and will flow from, divine love.”  That is, all good 
character and the faithful performance of our duties are contained in and 
come from divine love.   
(a)  Love is the fountain from which all good fruits flow.  If we love God 

and men, we will give them all proper respect and regard, and fulfill 
our duty to both.  To respect and regard them as we should, is the same 
as to have the right heart towards them.   

(b)  Paul writes, “Love does no wrong to a neighbor; therefore love is the 
fulfillment of the law” (Rom. 13:10).   
(1)  Doing no wrong to a neighbor means doing what is right, or our 

whole duty, since not doing so would be wrong.   
(2)  Love also does no wrong to God, which means it fulfills all its duty 

to Him.   
 

(c)  Love to God and man are not two principles in the heart, but one:  the 
same principle flowing out to two different objects – God as the first 
cause and fountain and source of all good, and men are created by Him 
in His image and the objects of His mercy.   

(d)  “So the first and supreme object of divine love is God; and men are 
loved either as the children of God or his creatures, and those that are in 
his image, and the objects of his mercy, or in some respects related to 
God, or partakers of his loveliness, or at least capable of happiness.”   

(e)  The Lord tells us as much in Scripture:   
(1)  “We know love by this, that He laid down His life for us; and we 

ought to lay down our lives for the brethren.  But whoever has the 
world's goods, and sees his brother in need and closes his heart 
against him, how does the love of God abide in him?” (1 John 3:16-
17).   

(2)  “If someone says, ‘I love God,’ and hates his brother, he is a liar; 
for the one who does not love his brother whom he has seen, cannot 
love God whom he has not seen.  And this commandment we have 
from Him, that the one who loves God should love his brother also” 
(1 John 4:20-21).   

(3)  “Whoever believes that Jesus is the Christ is born of God, and 
whoever loves the Father loves the child born of Him.  By this we 
know that we love the children of God, when we love God and 
observe His commandments” (1 John 5:1-2).   
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2.  What is divine love?  To explain this love, we need to understand what love to 
God is, because this is the same as divine love.   
a.  “As to a definition of divine love, things of this nature are not properly 

capable of a definition. They are better felt than defined. Love is a term as 
clear in its signification and that does as naturally suggest to the mind the 
thing signified by it, as any other term or terms that we can find out or 
substitute in its room. But yet there may be a great deal of benefit in 
descriptions that may be given of this heavenly principle though they all are 
imperfect. They may serve to limit the signification of the term and 
distinguish this principle from other things, and to exclude counterfeits, and 
also more clearly to explain some things that do appertain to its nature.”   

b.  Here is how he defines it:  “Divine love, as it has God for its object, may be 
thus described. It is the soul’s relish of the supreme excellency of the divine 
nature, inclining the heart to God as the chief good.”  (Repeat).   
(i)  It is, first, a relish of the excellency of the divine nature, which the 

unbeliever has nothing of.  “The first effect that is produced in the soul, 
whereby it is carried above what it has or can have by nature, is to cause it 
to relish or taste the sweetness of the divine relation. That is the first and 
most fundamental thing in divine love, and that from which everything 
else that belongs to divine love naturally and necessarily proceeds. When 
once the soul is brought to relish the excellency of the divine nature, then 
it will naturally, and of course, incline to God every way. It will incline to 
be with him and to enjoy him. It will have benevolence to God. It will be 
glad that he is happy. It will incline that he should be glorified, and that 
his will should be done in all things. So that the first effect of the power of 
God in the heart in regeneration, is to give the heart a divine taste or sense; 
to cause it to have a relish of the loveliness and sweetness of the supreme 
excellency of the divine nature; and indeed this is all the immediate effect 
of the divine power that there is, this is all the Spirit of God needs to do, in 
order to a production of all good effects in the soul. If God, by an 
immediate act of his, gives the soul a relish of the excellency of his own 
nature, other things will follow of themselves without any further act of 
the divine power than only what is necessary to uphold the nature of the 
faculties of the soul. He that is once brought to see, or rather to taste, the 
superlative loveliness of the Divine Being, will need no more to make him 
long after the enjoyment of God, to make him rejoice in the happiness of 
God, and to desire that this supremely excellent Being may be pleased and 
glorified.”   

(ii)  The main reason we have this love will not be from any benefit we have 
received or hope to receive, but because of the excellency of His own 
nature.  “And if this be true, then the main ground of true love to God is 
the excellency of his own nature, and not any benefit we have received, or 
hope to receive, by his goodness to us. Not but that there is such a thing as 
a gracious gratitude to God for mercies bestowed upon us; and the acts 
and fruits of his goodness to us may be, and very often are, occasions and 
incitements of the exercise of true love to God, as I must show more 
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particularly hereafter. But love or affection to God, that has no other good 
than only some benefit received or hoped for from God, is not true love. If 
it be without any sense of a delight in the absolute excellency of the divine 
nature, it has nothing divine in it. Such gratitude towards God requires no 
more to be in the soul than human nature that all men are born with, or at 
least that human nature well cultivated and improved, or indeed not further 
vitiated and depraved than it naturally is. It is possible that natural men, 
without the addition of any further principle than they have by nature, may 
be affected with gratitude by some remarkable kindness of God to them, 
as that they should be so affected with some great act of kindness of a 
neighbor. A principle of self-love is all that is necessary to both. But 
divine love is a principle distinct from self-love, and from all that arises 
from it.”  
 
“Indeed, after a man is come to relish the sweetness of the supreme good 
there is in the nature of God, self-love may have a hand in an appetite after 
the enjoyment of that good. For self-love will necessarily make a man 
desire to enjoy that which is sweet to him. But God’s perfections must first 
savor appetite and be sweet to men, or they must first have a taste to relish 
sweetness in the perfection of God, before self-love can have any 
influence upon them to cause an appetite after the enjoyment of that 
sweetness. And therefore that divine taste or relish of the soul, wherein 
divine love doth most fundamentally consist, is prior to all influence that 
self-love can have to incline us to God; and so must be a principle quite 
distinct from it, and independent of it.”   
 

(iii)  Divine love is the enjoyment of the excellency of the divine nature.   
(iv)  If we think we love God, but are only looking to Him because we hope 

to receive something from Him, we are really only loving ourselves.   
(v)  On the other hand, self-love may help the gracious soul enjoy God more, 

for it will make him desire more of that which is sweet to him.   
(vi)  By way of examination, consider this last point:  Do you see the 

excellency of God?  Do you love Him for that and not merely for the gift 
of salvation He brings?   

(vii)  If you can honestly say you see in God, as He is, as He reveals Himself 
in Scripture, as the most perfect, the most excellent of all conceivable 
beings; if you would never change anything about God even if you could, 
then you must have the Spirit’s saving work in your heart.   

(viii)  Let’s spend a few moments in prayer and let the Lord search our 
hearts.   


